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PREFACE.

In the year 1880, in the month of January, on the

occasion of the fiftieth anniversary of the Brahmo

Somaj, the birth of the New Dispensation was an
nounced. In that pregnant year it was a specially

pregnant month in which Protap Chunder Mozoomdar
delivered his lecture on &quot; Will the Brahmo Somaj last ?&quot;

and Keshub Chunder Sen qn &quot;God-vision in the Nine
teenth Century.&quot; Two years later when the former was

bringing out a book on The Faith and Progress of (he

Brahmo Somaj he incorporated the said lecture as a

separate chapter in it with some additions and alterations.

As it is still asked and will continue to be asked for

sometime yet, it has been thought that Protap Chunder s

answer to the question, Will the Brahmo Somaj last ?

will be a timely publication, and The Brotherhood,
taking advantage of the eighth anniversary, has added
this pamphlet to those already issued. The addition

of a chapter on The New Dispensation taken out of

the same book makes, it will be found, the answer

more explicit.

27 May, 1913





Will the Brahmo Somaj last ?

WITH
the sunlight of fifty-two summers on its fore

head, with the struggles, trials, and experiences

of more than half a century in its character, the Brahmo

Somaj sits to reflect upon its past and future. If, amidst

the wreck of religious schools and systems, some spirit,

gifted with a prophetic vision into the future, were to

contemplate on the rising structure of the Theistic

Church in India, and view it in its tendencies, principles,

predilections, precedents, ramifications its harmonies,

its discords, its prayers, prophets, preachers, past and

present what would be the verdict which such a spirit

might pronounce upon its duration and destiny ?

Will the Brahmo Somaj last ? The spirit of hostile

dogmatism has already pronounced that verdict. The

Brahmo Somaj will not last. Some soothsayers rest

contented with anticipating its fall. Some already ob

serve its decline. Others not only foretell its death,

but bury it alive, and write gratuitous epitaphs over its

grave. The charges upon which such extensive condem

nation is based, and the Brahmo Somaj is sentenced,

slaughtered, and posthumous inscriptions written upon it,

are various, heavy, though somewhat conflicting. In the

first place, it is accused of lapsing into Hinduism. In

the second place, it is detected in the act of merging into

Christianity. In the third place, it is sublimating into

rationalism and scepticism. In the fourth place, it is
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seen to be vegetating in the midst of superstition and

man-worship, ritualism and symbolism. In the fifth

place, it is found raging and foaming with social destruc-

tiveness and pride of work. And, lastly, it is seen

attenuating into mysticism and inactivity.

We say, therefore, that the charges against the Brahmo

Somaj are very serious indeed, but rather conflicting !

If we were to take up and confute these charges one by

one, we should sink under the task, nor could any one

listen with patience. Therefore, leaving the accusations

as they are, or rather leaving them to confute each other,

we proceed to consider our subject from other points of

view. But before this is done, one word is necessary.

Are the accusations really defamatory, or are they compli

ments in disguise ? To our mind, there is a strange and

involuntary compliment involved in the condemnation

which our adversaries mean to be fatal. Let us see how.

In the provinces of the Punjab and Sindh, in fact in

all provinces which lie intermediate between Hindu and

Mahomedan populations, there is a peculiar custom of

sharing religious sentiments, religious usages, and saints,

in common. So that Pirs and Fakeers, fasts and festivals,

are honored and observed alike by Hindus and Maho-

medans. Singularly enough, Rajah Ram Mohun Roy,

our founder and patriarch, has come to share this univer

sal recognition among his own countrymen, as well as

among the people of other countries. It is a notorious

fact that the Hindus claim him as an orthodox Vedantist,

the Mahomedans as a very sound Moulvi, and the Chris

tians point the finger at him as the first Brahmin-Hindu
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converted to Christianity. His enemies have, therefore,

condemned him as a sort of universal pervert to every

thing that was heterodox, and therefore wrong in thought

and deed. And his friends have, on the other hand,

congratulated him as a sort of universal receptacle of

everything that was good and great in every form of

doctrine and faith. If this be the case with the founder,

is it at all surprising that the institution which he

founded should be faithful to him in its character, that

it should bear testimony in its life to the universality of

of its ideal that, in the catholicity of its doctrines and

practices, it should be accused of Hinduism by Chris

tians, and of Christianity by Hindus, and of nameless

other transgressions by nameless other classes of men

who lack in largeness of faith and breadth of understand

ing ? Yes, it does, verily, bear within itself the essential

principles of Hinduism and Christianity, of rationalism

and faith, of mysticism, ritualism and practical utility,

of science and philosophy, in short, the substance and

the soul of everything that is wise, holy, and good in

man s thought, faith, and life.

But let us be warned that, if there be an unconscious

compliment in the condemnation, there is also a secret

danger in the eulogy. The great reproach and source of

weakness in Eclecticism, as an independent school of

philosophy, is that it has no backbone and integrity of its

own, but, like the beggar s garb, is made up of the

patchwork of opinions and doctrines borrowed from every

system, held together by the perverse tenacity of a versatile

and imitative age. That this patchwork falls to pieces
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and loses its existence as soon as its supple and suscep

tible authors move out to organic life from the arena

of thought, or lose the power of adaptation to their

environment. And their eclecticism is thus absorbed

into other prevailing modes of thought. If this be so

with philosophy, must it not be so with religion also ?

Must not the spiritual eclecticism of the Theistic Church

be absorbed into the profounder vitality of the other

churches and communities that surround it ? Will

not the Brahmo Somaj die the death of absorption ?

Will not the dark vortex of Hinduism suck it

up ? Will not Christianity devour it, and digest

it, as it has devoured many other schools of philosophy

and faith ?

Look at the history of the Nanakpanthis, of the

Kabiris, of the Jains, of the Satnamis. All these

sects did at one time profess strict heterodoxy, and

protest against the errors of idol-worship. Yet what are

they at the present moment, but willing ingredients in

the great mass of Hindu polytheism, the faithless

followers of an iconoclastic creed ? They have been

absorbed by the powerful influences of a dominant

national religion. And what will save the Brahmo

Somaj from sharing their fate ? On the other hand,

there is another kind of death which is brought upon a

rising school of religion by the spirit of isolation. When

a new and growing faith has to struggle for its existence

against the organized forces of older and stronger

systems of religion, it often happens that, though at first

the former appears triumphant, yet in the long run it is
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driven to the wall by the latter. The sympathies of

large communities of men are eminently conservative.

And any attempts at radical change of popular sentiment

and practice must sooner or later be repudiated by the

slowly acting instincts of the population. And this

isolation from popular sympathy must end in the downfall

or deportation of the new ambitious reform.

Contemplate on the history of Buddhism. Even

during the lifetime of Sakya Muni it obtained thousands

of converts. And not long after his death the Buddhistic

banner floated over the whole land even from Burma to

Khyber, and from Thibet to Ceylon. But in its long

drawn contests with Hinduism the victorious faith of

Asoka succumbed before the steady efforts of the

descendants of the Vedic Brahmins, and Buddhism was

swept beyond the seas. Buddhism died the death of

isolation. Behold again the fate of the Albigenses. For

centuries these heroic men of faith fought against the

mighty influences of the Roman Pontiffs, and the dread

ful anathemas of the dominant Church. From province

to province it spread, in Spain and France and Switzer

land it was supported by the arms and treasures of great

nobles and great peoples. It had well-nigh done with

the Papal power what the Buddhist had done with the

power of the Brahmins. But nothing saved the

Albigenses in the end. Isolated from the sympathies of

Christendom, invaded by the Pope in every direction,

they at last were doomed to a dreadful death, their noble

operations were blotted out from the face of the history

of European reform, and their example was held as a
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dark warning to every reformer who wanted to defy the

mighty powers of popular sympathy. The Albigenses,

too, died the death of isolation. If the Brahmo Somaj

should be so unwise as to repeat the errors of the Bud

dhists and the Albigenses, and if we dare to violate the

national tendencies, sympathies, and precedents of our

great country in any scheme of religious reform, let us

be warned in time, their fate shall be the fate of the

Brahmo Somaj. There is danger either way then. There

is the danger of death by absorption on the one hand,

and on the other hand there is the danger of death by

isolation. The vessel of the Brahmo Somaj will have to

be steered through the midst of these two rocks, on

either of which, if carelessly led, it may make a lament

able shipwreck. Which of these two deaths will the

Brahmo Somaj die, or will the Brahmo Somaj last ?

But before we proceed further one word is necessary

to point out the distinction that must be made between

the ordinary meaning attached to Eclecticism, and the

meaning which the Brahmo Somaj attaches to that word.

It is the custom of critics to point out that Eclecticism

has no definite truth or system. That it consists of

shreds and patches from all systems and schools

gathered by the ingenuity of men who have no faith in

any particular revelation of truth. Eclecticism has not

been recognized as a philosophy, and it can be far less

recognized as a religion. We cannot deny that this

charge has a foundation of truth ;
but we wish at the

same time to observe most distinctly that this is not the

sense in which the Brahmo Somaj holds its Eclecticism.
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We mean not the collection of truth, but the unification

of truth. We believe in the oneness of all truth. And

this unity is not a philsophical attempt^ but a spiritual

fact. To us the leading principles of all religions form

one Ideal, to realize which in our individual lives we

strain all the powers of our body and mind. To us the

great prophets of all the world form one hierarchy to

do homage to whom is the great ambition of our exis

tence. To us the leading disciplines and sacraments of

all religions form one great method of spiritual culture

which we must adopt. To us the varying peculiarities of

the devotions of all religious &quot;bodies form one great

school of devotions through which our souls must

commune with God. And hence the unity of our Ideal

includes all the ideals of the world. It is the harmony
of scriptures. The unity of prophets is to us the family

of God, the only heaven to which we aspire. It is the

harmony of prophets. The unity of disciplines and sacra

ments has led in our church to Horn, Baptism, Danda-

dharan, and the adoption of rice and water for bread and

wine. The unity of devotions has led to the harmony
of Yoga, Bhakti, Gyan, and Sheba, or communion, love,

wisdom, and work. This unity is the eclecticism of the

Brahmo Somaj.

The great law of evolution has established the prin

ciple of the survival of the fittest. That universal struggle

for existence pertains to religion, quite as well as to every

other form of human speculation. What has been said

before may lead us to fear that in the contest for victory

between the Brahmo Somaj and other churches, the more
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powerful systems of faith will crush out the life of our

religion. But what is the right interpretation of the law

of survival ? Nature combines those varieties by natural

selection, accumulates and assimilates the varieties of

individual objects, and preserves them in higher forms of

being. In plants, in animals, and in human beings, the

distinguishing varieties of individual members and

species are added together, united, developed, and

preserved, in a higher and fitter order of objects and

species.

Let us apply this law to the case of the Brahmo

Somaj. Our church is distinctively known from other

churches by the relation which it establishes with the

latter. The Brahmo Somaj -most needfully observes

the peculiarities of other systems of faith, and accepts

every one of those peculiarities, accumulates them, assi

milates them with its own life, and preserves them in

the midst of its own being. Thus the accumulated

varieties of other churches perpetually conduce to its

vitality and growth, and raise it continually to higher

planes of moral and spiritual existence. Contrast with

it the position of other churches, each of which sets up
a standard of positive hostility against the rest, fights

perpetual battles on the ground of mutual differences in

ideal, and converts varieties of religious development

into endless sources of mutual weakness and death.

That law of survival, then, which in their case must

operate towards a mutual extermination of varying ideals

and developments, and tend towards throwing a universal

discredit upon the character of religious dogmatism,
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operates in the case of the Brahmo Somaj towards

adding force to force, and development to development,

and ends in the conservation of what is best and highest

in all religions in the form of a Universal Church,

Every force is described by scientific men as indes

tructible. Forces are internally convertible, and may be

simplified, added, and consolidated, but they can never be

destroyed. And if this be so in respect of material forces

can it be otherwise in the case of moral and spiritual

forces ? The great law of outward, as well as inner

nature is the conservation of forces. And that religion

which recognises, as its essential principle, the accum-

lation of these indestructible moral and spiritual forces,

and identifies its growth and existence with them, is

eminently true to the highest nature in all things, and

is not liable to that decay and death that set their seal

upon other institutions. So long as these great forces

continue and multiply, so long that church which em

bodies them and invests them with its own being must

continue and grow. The law of survival, therefore,

instead of weakening the life of the Brahmo Somaj,

adds its highest testimony to the perpetual existence and

progress of that institution. If we had remained isola

ted from them, they could have done us harm : but we

join our spirit to theirs, we give and court sympathy,

and isolation from others in work and sentiment does

not belong to us. If we had been indifferent to their

strong points, they could have overpowered us
;
when

we see those strong points, and adopt them, and assi

milate them, we absorb them instead of their absorbing
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us. All strong religions will confer upon the Brahmo

Somaj their strength.

We have been hearing in these days of the com

parative method, as applied to different pursuits of

thought. And along with other studies, the study of

comparative theology has been recognised as a field for

the exercise for some of the finest intellects of our times.

These thinkers place in juxtaposition the merits of

contending systems of faith and differing schools of

theology, and try to find out the common principles

and the universal beliefs of mankind, both ancient and

modern. The study of comparative theology is older

than we suppose. It has begun not with a Max Muller

or a Johnson, or a Frothingham, but began three hun

dred years ago with a Mahomedan sovereign, viz., the

great Akbar. Every Jumarat evening in the Imperial

Palace of Delhi, he called the representatives of

Hinduism, Zoroastrianism, Mahomedanism, and Jesuitism

and devoutly heard from each the highest tenets of his

respective creed. And then, gathering these fragmen

tary truths, he tried to construct for his own guidance,

and the guidance of his subjects, a large and universal

faith which did no injustice to any existing system, but

owned its indebtedness to all. August Comte, though

no believer in God, strangely aspired after the formation

of what he called the Positive Church by recognising

the prophets of every school of philosopny. His in

tellectual hierarchy formed a combination of the

representatives of many schools and systems. So we

perceive in unexpected quarters and among men having
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no evident or natural connection, there has been

a very clear effort and aspiration towards a higher

harmony and deeper unity in human principles and

beliefs.

The genius of comparative theology has been hovering

over the religious interests of mankind for many centuries

together. But the problem which Akbar, Comte, and

Max Muller have attempted to solve intellectually and

in a theoretic manner, the Brahmo Somaj attempts to

solve in a spiritual and practical manner. They have

tried to argue out the correspondence of human beliefs

and ideas into a system of philosophy ; we have tried

to combine the spirit of every religion in faith, worship,

ritual, and spiritual discipline into a New Religion.

They have tried to record the merits of rival churches

and systems ; we have tried to live the life of every

religious dispensation in our ordinances, services, medi

tations, festivals and personal devotions, and organize

ourselves into a New Church. They have wished for

an intellectual hierarchy of sages and thinkers to rule

the world of thought ; we have discovered a spiritual

hierarchy, a mighty communion of saints, an unbroken

order of prophets, both national and foreign, a veritable

Kingdom of Heaven, to give us light and guidance, hope

and consolation, in our everyday efforts after finding

God. The harmony of all religious dispensations, the

glorious concord of all prophets and all the chosen

children of God, the Divine spirit breathing through the

scriptures and faith of every nation, form our ideal of

spiritual life here and hereafter.
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Long before the phrase
&quot;

Comparative Theology
&quot;

reached our ears, we had begun to solve the problem

of a universal religion, and we had longed to hear the

silent harmony of systems. And now that comparative

theology promises to be an effective ally in our struggles

to realize the great future of the world, we welcome its

aid and value its co-operation. But our real endeavours

lie in another sphere. Ours is a spiritual, progressive,

and practical solution of the question to which the

comparative theologians have addressed themselves in

intellect. Let us faithfully do our part of the work, as

they are doing theirs, and let us be free from fear and

misgiving of every kind. So long as the longing for intel

lectual, moral, and spiritual harmony, which just now the

world presents, shall last ; so long as the present dis

position of the enlightened among mankind to do honor

and justice to the great and good in every land shall

grow and last
; so long as the universality of truth and

the fatherhood of God shall continue to be the faith of

the most advanced of our species, so long the Brahmo

Somaj shall last and grow. For the Brahmo Somaj

shares in the problems, in the struggles, in the growths,

and in the harmonies of all mankind. And the life and

growth of mankind, therefore, shall be its life and law of

progress.

The contrast between the present and past of the

great religions of the world is very striking. The present

condition of almost every church offers us a spectacle of

formalism, worldlines, dogmatism, and pride of intellect.

There is rivalry, there is selfishness, there is mutual
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hatred. Brotherly love has given way to unforgiving

sectarianism. There is little enthusiasm for the good of

humanity. The prophet s tongue is hushed. The fire

of inspiration is quenched at the altar of the world s wor

ship. The vision of unearthly realities is taken away.

The harmony of the celestial spheres is no longer heard

in the world. The unerring direction of the Divine hand

has ceased to be felt. And in the place of all these

there is perpetual degeneracy, endless quarrel, and un

speakable pharisaism. What will the Church of the

Future borrow from these prospects, and wherewith will

the Brahmo Somaj be furnished in its mission of peace ?

Therefore from such a scene of dust and glare let us

retire into the archaic gloom of the apostolic ages. Let

us visit the regions of the holy past, the twilight of time

amidst which rose the sun of religion in the East, more

than once, to take away the darkness of the world. Kindle

the devotion of hymnal harmony at the Vedic altar.

Milk out the mystic Onkar from the triple Vedas. Chant

in solemn notes the profound utterances of the Upa-

nishads in the darkness of our ancient forests and moun

tain caverns. Let us go to the source of Hinduism, of

our national faith and philosophy, and thence let us draw

the force and fountain of religious life. It is there that

Hinduism has to teach us great teachings. Walk with

Zoroaster on the mountain tops of Persia, and mark the

distinctions in the faith of the different branches of the

great Aryan family. Watch the great Buddha sitting

under the widespread Bodhi tree at Gaya, merged in

marvellous samadhi, and in the nirvana of all carnal
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desires, his face full of unspeakable rest. Drink at the

streams of Yoga and Bhakti in the Pauranic regions of

the Gita and Bhagvata. Sit at the feet of Narada and

Mahadeva, the chief of Yogis. Associate with Nanak

and Chaitanya, and let them saturate your soul with the

nectar of sweet devotion. Or cross over the seas and

mountains, travel beyond the centuries to the regions of

Socratic self-knowledge, and Platonic idealism. Retire

into the fiery scenes of Hebrew faith and prophecy.

Listen to the glorious Mosaic commandments, to the

gushing strains of David, to the fiery denunciations of

Isaiah. And stand by the sweet prophet of Nazareth,

the prince of peace, and listen to the everlasting secrets of

the Father s mansions. Yes
; from these and the like

sources, let us acquire the immortal spirit and principles

of every religion ; gather and garner the eternal verities

on which the church of the future has to be built.

But let us all be warned against selfish and sectarian

leanings ; against the distortion and misrepresentation

of facts
; against partiality to one system of religion at

the expense of another
; against the evil of doing injus

tice to that God of truth from whom all dispensations

ever come. He holds in his hands the eternal balance

of realities. And if loyalty to Him means the victory of

our cause, strict loyalty to the truths of all religions

must form the preliminary duty which we owe to the

Father of all truth. Yet it is necessary to remember

that the great law of adoption of the primitive realities

of human religions carries with it attendant disadvantages.

Because in early times, as well as now, human nature
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often mixes its own alloy with Divine realities. And in

all scriptures, and in all archaic institutions, there has

always been a certain deposit of error and fancy. It is

the mission of the Brahmo Somaj to effect the purifica

tion of the great doctrines of religions, especially the

religions of India and Europe, that is to say Hinduism

and Christianity.

Can the Brahmo Somaj give us Vedic faith and

inspiration without the absurdities of natureworship ?

Can the Brahmo Somaj offer unto us Buddhistic meditati

veness, spiritual absorption, and austere morality without

vain intellectualities and needless self-immolation ?

Can the Brahmo Somaj point out to us the sublimities,

the spiritual union, and self-denials of our national Yoga
without its pantheism and physical monstrosities ? Can

we, indeed, find in the Brahmo Somaj the tenderness,

the vividness, the sweetness, the nameless heavenliness

of the genuine Vaishnava s Bhakti without its idolatries,

superstitions, and ethical absurdities ? Is the Brahmo

Somaj destined to give us the fire and enthusiasm of

Islam without its fury and moral misconceptions ?

Above all, is the Brahmo Somaj competent to

take us to the glorious kingdom of Christ, and

steer the vessel of our faith clear from the hundred

unfortunate sectarianisms with which Christians have

made that kingdom well nigh inaccessible to the

aspiring world ? If the Brahmo Somaj can do all

this, or even half of this, it shall last. And its

progressive life shall be the life and spirit of unborn

generations.
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But what will help us to separate error from truth.

What will enlighten our understanding and aid our powers

of investigation. What will harmonize our faith with the

laws and limits of human nature ? We must be true

to the exact philosophy of the age. We must invoke

science to hold her torch before our uncertain steps and

give us the light which she alone can in the mysterious

recesses of the spirit-land. There have been ere now

religions with grand ideals and prophetic faith. But

because they dared to transcend the laws of nature, both

inward and outward, and hurled defiance before the

genius of philosophy and exactitude, because they

contemned and fought with the Divine spirit of scientific

wisdom, great though they were, they fell, and their

names are now remembered with the dead. Let us take

warning then from their case, and be devoutly faithful to

sound philosophy and thought. If the Brahmo Somaj

can solve the great problem of conflict between philoso

phy and faith, it will have amply earned the blessing of

God and man towards the acquirement of endless life

and prosperity.

Yet let us take assurance that the entire existence

of the Brahmo Somaj does not stand upon the adoption,

accumulation, and assimilation of the varieties of other

systems of faith. But the Brahmo Somaj has an inde

pendent existence of its own, founded upon a develop

ment of the spiritual life of the nation. The Brahmo

Somaj has a simple Theistic life founded upon the two

universal principles of love to God, and love to man.

Like the Eternal City it is established upon the seven
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everlasting rocks. The first of these is the rock of

devotion and inspiration. It has been said before that

the destiny of the Brahmo Somaj is to rekindle the

fire of direct communion with the living Spirit of God
at the altar of daily worship. Let us say now that

unless the Brahmo Somaj fulfils this destiny, it has

no occasion to live. Providence permits no superfluity

in the economy of the world. If routine worship and

empty dogmatism constituted all the life of our move

ment, our place in the world might be more worthily

taken by others. If a false and poor pride of intellect

characterized and exhausted all our teachings, as it

does the teachings of so many other sects, these would

leave us no apology for a separate life. But our

mission is higher. In prayerfulness, in meditativeness,

in depth of devotional fervour, in union with the soul

of God, in inward fire and enthusiasm, faith in the

inward vision of unseen realities, in the awaking of

the tongue of silent prophecy, in the rekindling of the

fire of lost inspiration, we are to set an example to all

mankind in the present age. Our Church, therefore,

must be built upon the rock of evergrowing devotion.

Beware, however, of the worship of mere intellect and

sentiment. The rock of character also must form the

basis of the Brahmo Somaj. Brahmos have been long

known to their countrymen as men of very good character.

Morality has been the distinguishing feature of our

church. This purity of character must not only be

cultivated further, but it should be made a real tower

of strength to the whole movement. That which is

2
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wrong and vile has a dreadful tendency to fasten its

roots upon the institutions of these days. It is, therefore,

the more necessary that we should strengthen and

sanctify our character, and for ever protect the Brahmo

Somaj from the frequent reproach of moral laxity that

belongs to so many other religions of Hindu origin.

The latter history of the Brahmo Somaj gives us

additional stimulus in this direction. The third rock on

which the Brahmo Somaj is established is faith. The

spirit world and its realities, the spirit God and His

inscrutable purposes, are to be realized by the vision

of faith only. The sight of faith beholds the revelations

which are sealed to the carnal intellect. The Brahmo

Somaj lives and shall live by faith only. The Brahmo

Somaj shall work impossibilities by faith only. The

Brahmo Somaj shall bring the Kingdom of Heaven

upon earth by faith only. The Brahmo Somaj shall

say things unsaid before through the tongue of faith.

This faith is opposed to self-will and self-sufficiency.

It is opposed to worldliness and double-dealing of

every kind. This faith is beyond the region of intellect

and of carnal speculations. This faith supplies the

wings wherewith the soul flies up to God in heaven.

Standing upon the rock of faith, the Brahmo Somaj
shall see the secret kingdoms of truth in this world

and beyond. The fourth rock is the rock of good work

and service unto the world. The Brahmo Somaj has

ever been active in all occupations that tend to the

progress and welfare of humanity. The counterpart

of its devotion has ever been the doing of God s will.



Will the Brahmo Somaj last f 19

In all manner of reform it has been always busy.

To it inactivity has been a sin, and idleness a moral

guilt. Good work has been the crown of its prayer-

fulness, and good work has been the test of its faith.

As it grows, its good work shall grow. And its services

shall multiply. Serving the world it shall be rewarded

with the sympathies of all men, and shall be raised to

higher levels of practical life. Upon the rock of human
brotherhood and love the Brahmo Somaj takes its stand.

Unity, both moral and spiritual, it shall promote. It has

tried and shall ever try to combine sects and commu
nities. Its mission shall be to drive away discord and

unbrotherliness. How can disunion and wrangling then

exist in its midst ? A house, divided agaist itself, can

not stand. And if among us, Brahmos, discord, perse

cution, self-will and unforgiveness be allowed to continue,

how will our cause prevail ? Beware of the danger of

internal discord. Beware of the danger of mutual

hatred, of the moral sin of pride that repels men, and

let us perpetuate our church on the everlasting rock

of love. The prophets and scriptures of all nations

form the sixth stone of our foundation. All the great

men and all the revelations of the world bear upon their

shoulders the rising structure of the Brahmo Church.

All religions confirm our religion. All saints and martyrs

bear testimony to our faith. We have to recognize them

all, and cite their authority. Seventhly and lastly, as a

new Divine Dispensation the Brahmo Somaj appears

before the world. The rock of God s Revelation forms

the mightiest stronghold of the Theistic Church. The
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eternal God hath appointed the Brahmo Somaj to

carry out through its agency His secret and infinite

purposes. What those purposes are time alone shall

reveal. That which the Brahmo Somaj has accomplished

is exceedingly little in comparison to what it is destined

to do. So long, therefore, as God lasts, the Brahmo

Somaj shall last. Long after the bricks and stones of

this earthly abode have crumbled away in their native

dust, long after the edifice of our Mandir is levelled to

the ground from which it raised its head, long after our

names are blotted out from the records of the living,

long after the present generation has been buried in

oblivion, the Brahmo Somaj shall continue to live and

last, and spread its blessings over the children of men.
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IN
all countries and among all nations, wherever there

is civilization, and among whom religion has any

life, there is at present a decided effort after some

broader and more free religious culture. If want and

effort mean a change such change cannot be far distant.

Convictions have enlarged and become liberated, ancient

orthodoxies have been unhinged, theologies uprooted,

assaults on traditional authority have had the most un

mistakable result. New and great aspirations have been

awakened for a deeper union between the spirit of man

and God, for a deeper insight into the nature, attributes,

and relations of the two. The scientific affinities between

man and the universe, between reason and faith, the

moral relations of opinion and conduct, of private judg

ment and ecclesiastical authority, the unfitness of ideas

and social arrangements, the growing taste and education

of communities, have given rise to questions whose im

portance cannot be overrated, but whose solution is as

far as ever. There is an upheaving spirituality at the

bottom of loose social organizations which does not find

adequate outlet through the constituted channels of

public opinion ; there is a mighty craving for liberty

which spends in impetuous and incessant protests against

the old and established orders of intellectual, moral, and

religious restraint. The revolutionary literature of the

last quarter of a century undisguisedly attempts the over-
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throw of all trust and sanctity, and the establishment of

a mindless, soulless materialism, that will leave man

nothing higher than his animal nature. On the other

hand the desperate struggles of religious men to revive

the age of unreasoning faith, and exploded superstitions,

promise to make religion the most retrograde and de

moralizing pursuit of the present century. There is

nothing certain, nothing stable, no true progress in any

thing, no real advance in thought, belief, or practice.

Unqestionably something is wanted to set these angry

conflicts at rest, or if rest be not possible, to indicate the

way in which tempest-tossed humanity may proceed in

some hope of a harbour. Some reconciliation is inevi

table, even if that be but very incomplete at present.

Some revival of the old order is indispensable. Some

reconciliation is wanted of the normal relations between

theology and philosophy, between ethics and spirituality,

between social, secular, and ecclesiastical organizations,

between faith, liberty, authority, science, between pro

phets, scriptures, sacraments, cults and disciplines.

Significantly enough every important religion points to

such a revival at no distant time. The Christian churches

cannot for ever remain so disunited in tendency and aim

as at present. A general influx of light and life must

bring them together some day, swallow their minor differ

ences, and unite them into a wider, all-embracing power
that will really avail to introduce a higher and holier civi

lization into the world than is now found. There is such

profound vitality in Christianity still left that it cannot

but combine the warring elements that act in opposition
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under its general name and influence, and whatever form

the combination may take, and whenever it may happen
it will surely be characterized by a broader humanity,

a more catholic church-organization, a more refined

spirituality, a purer and diviner reason, a higher and

more catholic morality, and a deeper and more genuine

faith, worship, and ordinance. Hinduism almost as

plainly indicates an approaching revival in which the

varied developments of Aryan spirituality in India, so

seldom gathered in a large-hearted synthesis, and united

into a general system will present a type of religion

suited to the growing education and national instincts

of the people, and calculated to remove the idolatry and

errors of which the land is full. The constantly increa

sing attention that is being paid to Buddhism in Europe

and this country, and the increasing admiration with

which the sublime morality, and the marvellous humanity

of Sakya Muni are regarded by unprejudiced men and

influential reformers, also point to a sure revival of

Buddhistic principles and practices, if not Buddhistic

faith, at no distant day. Even Mahomedanism pro

mises a reform and revival. The estimates of life and

character of the Arabian prophet have begun to be modi

fied considerably by enlightened Mahomedan scholars

and the impartial outside public. The principles of

orthodox Mahomedanism will be surely recast as greater

light of knowledge and humanity is thrown on them by

research and meditation, and the genius of the age

which silently acts upon every creed. We may expect

to look for revived and refined Mahomedanism if only
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the leaders of the world s thought and piety will be more

just, and take a more cordial interest in the Mahomedan

races of the world. Nor are such indications of revival

confined to religion only. We fervently believe that

after the pendulum of sceptical and materialistic thought

has swung to its utmost stretch of license, a reaction is

sure to set in. Such reactions have been anything but

unknown in the history of knowledge and thought. The

present age will form no exception to other ages, and

the laws of human progress must obey their unvarying

order. After the rights, of the physical world have been

vindicated, the laws of the spirit shall assert themselves,

and the cycles of the advancement of truth must, once

more, bring in the age of spiritual reality and revival.

Faith, worship, self-sacrifice, holiness, contemplation,

and the highest humanity shall regain their sway. And

such a change, introduced not through bigots and sec

taries, but through the agency of the pioneers of know

ledge and philosophy, shall conquer doubt and materia

lism. Science shall subdue science, and philosophy

shall conquer philosophy. The world is not unfamiliar

with the sight of devout and reverent philosophers who,

by higher methods of observation, experience, and spiri

tuality, have dispelled the theories of the unfaithful

apostles of false knowledge men that in trying to be

faithful to one department of creation have been

almost deliberately blind to what is deepest in

human nature. Yes, science and philosophy are as much

destined to revival and reformation as any system of

religion.
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And such a revival, when it comes, shall add tenfold to

the force and importance of other revivals whereof faint

indications are found on every side. The sum of these

revivals will constitute a nobler and more glorious age of

progress both of philosophy and faith than has yet been

observed. This will be a New Dispensation indeed, a

veritable Kingdom of Heaven. But what power of hu

man intellect and organization, what breadth of human

excellence and philanthropy, whose genius, and what

combination can anticipate and work out such an epoch

of glory ? What man, what community, nay even what

nation, can by thinking and human energy, bring about

the universal exaltation of the soul, mind, and con

science ? It is only the eternal and infinite purposes of

an all-wise Providence, it is only the miracle-working

arm of the Almighty that can work such marvels. The

Brahmo Somaj of India, in fervent and absolute faith in

that Providence, has hitherto laboured in this direction.

In full remembrance of its mission and^responsibilities,

the Brahmo Somaj devoutly believes that by the inspir

ing influence of Everlasting Truth, it has received its

share of that grand Dispensation which shall, in due time,

bring the reconciliation and revival of all dispensations of

truth, in every department of human thought and faith,

whenever, and wherever given, and thus usher in the

Kingdom of Heaven.

The religion of the Brahmo Somaj is called a Dis

pensation, because the Brahmos have not made their

religion ; it was dispensed to them by One who at once

can understand human wants, and satisfy them from the
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fulness of His mercy and truth. The religion of the

Brahmos has been revealed to them, has been given to

them as healing medicines are given to the sick and

dying, as needful and saving alms are given to the poor

and to the famished. It is dispensed out of the free

bounties of Heaven, according to the sufferings and

sorrows of the land where we live. It is dispensed ac

cording to the needs and tendencies of the age in which

our lots are cast. It is dispensed to us not by reason of

our intellect, or our deliberations, or the strength of our

motive or feeling, but through all these things, and some

times in spite of them, by God alone. It is given to the

Brahmo Somaj at the rarest seasons of devotional activity,

and spiritual depth, as a divine response to our heart-felt

prayers amidst the utmost crises of danger, tribulation, and

unpopularity. It is a dispensation, because the religion

of the Brahmo Somaj is a Revelation and not a theology.

At different times different religions have arisen to

influence the destinies of mankind. These sprang from

small beginnings, and did not create many expectations

at their rise, but Providence brought out mighty results

from the deep principles which they involved. The

Brahmo Somaj is such an institution. Few, who are

outside, know the depth and strength of faith which the

Brahmo Somaj has in its own mission. It is impossible

for the great religious public of the world to trifle with

it. Hostile critics, who may be numbered by hundreds,

and whose ability and influence are not of a mean order,

cannot dispose of it so easily as they wish. The history

and the operations of our church may not have been
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very magnificent, and our leaders, missionaries, and

adherents may not be men of the very highest order.

But we can say that in our history, from the very begin-

ing the hand of a special Providence has been clearly

manifest ; that our principles and our operations have

influenced the country in which we live, and have elici

ted great response in other lands also
;
and that our

leaders and missionaries have special and singular

aptitude for the work they have undertaken. Nay more.

We have not now a doubt in our minds that the religion

of the Brahmo Somaj will be the: religion of India, yea

of the whole world, and that those who really care for

God, for piety, for purity, for human brotherhood, for

salvation, andfor eternal life, shall have, in one way or

another, under one name or another, to accept the faith

and the spirit that a merciful God is perpetually pouring

into the constitution of our church.

Far be it from us to boast or speak in self-laudation.

We simply express the fulness of our faith. If we had been

the authors of of our own religion, if our church had been

the result of the wisdom and deliberations of men, the

achievement of the cleverest and the best in the land, we

would have felt some fear and scruple about its future

influence in the world ;
but the ground on which we base

our trust and hope is very different. Our church, humble

as it is, has been founded and organized, maintained

and kept alive, by the living and eternal Providence of

God. We deserve no credit for its existence, for its

success, for its influence, for the sympathy and honor

with which it is treated by some of the greatest and best
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in all lands. Neither do we deserve any discredit for

the singularities, accidents, and dangers that have be

fallen the Somaj at times. It is the doing of Him who

at all times has done marvellous things to draw men s

hearts to himself and his truth. We have seen his hand

too often, and we have perceived his strong purposes

too clearly not to bear witness to the great cause he

has committed to our care. The religion of the Brahmo

Somaj, though not yet complete, nay though yet at its

very commencement, is a divine dispensation of truth,

in the same sense as ather great religions of the world

have been. We deliberately and after long thought

announce it as a Dispensation, as The New Dispensation.

We do not hesitate to do this because we feel perfectly

sure we are declaring the will and the purpose of the

Almighty. Nor is our faith, however strong and clear

it be, that it is our only guarantee for making this decla

ration. We are prepared to give reasons for our faith.

It is not true because we believe in it, but because it is

trite therefore do we believe in it. We believe in it

because it removes our sins, wants, sufferings ; because

it has reconciled us to all other religious dispensations ;

because it is reviving in our church the primitive virtues

of genuine faith and devotion ; because science, philo

sophy, worship, energy and activity are combined in it

with personal sanctity, private self-sacrifice, and pious

joy. If this declaration cannot recommend itself to the

good and faithful by its own principles, and on its own

merits, let it not be accepted. But if the New Dispen
sation of the Brahmo Somaj can show foundations that
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are independent of the mere faith and enthusiasm of its

present adherents, let men pause and examine it, and

if the Indwelling Spirit in these things influence their

wills and understandings, let them accept and ad

mit the divine claims of the simple Theism which it

proclaims. As for ourselves we only trust and pray

that we may be enabled to set forth our experiences and

convictions with adequate humility and firmness ; that

we may conceal nothing, exaggerate nothing ; and with

out fear and presumption give such a plain honest state

ment as the great interests of ^truth demand from us.

Faithful witnesses of the truth, honest believers in Divine

dealings, our simple duty is to try to interpret to the world

such experiences and revelations as have been given to

to us regarding the religion of the Brahmo Samaj, the

future religion of India, and of the world. So help us God,

A great deal of dissatisfaction is felt at the use of the

phrase New Dispensation. Why the religion of the

Brahmo Somaj should be called a Dispensation we have

seen
; but why should it be qualified as new ? Brahmos

have been often heard to say that their faith has come

down from a remote antiquity. Its great recommenda

tion is that it is not new. It is the most precious and

ancient bequest made by uncounted generations to an

age of unreason and unspirituality. To call it new is to

take away from the religion of the Brahmo Somaj its

chief and most popular virtue. If it is new who has

created it, when was it created, whom does it include,

whom does it reject ? Why should the phrase &quot;new

dispensation&quot; be adopted when it is so misunderstood
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and so mystifying ? Questions such as these, and many
more, rise in the minds of not a few who, on the whole, \

are not disinclined to do justice to the leaders of the

Brahmo Somaj of India. But such doubts, if not

speedily removed, are likely to harden into real hostility

to the present progress and future destiny of a great

movement, and lock the source of sympathies without

which Brahmos cannot be bound into a growing brothe-

hood.

The religion of the Brahmo Somaj is called new, not

because the truths which it embodies are new creations,

and had never been before. Every truth is ancient,

uncreate, and existed before Abraham was. At various

times, and by various prophets has Eternal Truth sent

glimpses of His nature and purposes to the world, and

the great dispensations of religion bear testimony to the

revelations of everlasting realities vouchsafed through
them. Yet these realities have been always presented
in new light, and new spirit. The bearings and relations

of every great truth are incalculable and endless. They
can be applied to infinite varieties of human condition

and consciousness. They are ever old and ever new.

Ever old in reference to the past, ever new in their

application to the present and the eternal future. Man s

faith, breathed upon by the Holy Spirit, flashes out with

a new light and spirit amidst which the most ancient

realities are revealed in meaning and relation hitherto

unknown. Depths of life, spheres of activity, and aspira

tion, are discovered that open out new careers, and new

epochs of progress. New vitality shoots out of the old
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eternal foundations of religion. And though the most

ancient of all things, truth is born, revealed, and recog

nized anew. No other word, except the word, New, can

be used to express it. It is the law of development

applied to spiritual things.

Buddhism was but the development and revival of

Hindu spirituality in a new spirit of ethical purity.

Christianity was the development and revival of

the highest form of Hebrew theism, in a new and

hitherto unknown spirit of love and faith. Mahome-

danism was a further development, in an Arab and

i Ishmailite type, of the religion of Abraham, in an

juncompromising spirit of monotheistic strictness new

(and
unknown before. It would be exceedingly difficult

^o point out what was new in these religions when they

Vere preached, yet they were most undeniably &quot;New

^Dispensations&quot;
in their origin and career. Similarly

the Divine Spirit, ancient and eternal, He who is the

j Spirit of the age, the Lord of humanity, acting upon all

\

the great religions of the world, upon all human needs, ins-

I tincts, and aspirations, evolves an order of faith which

breathes a new spirit, and a new birth into everything.

And this faith is the simple pure Theism of the

Brahmo Somaj. It brings before us new views of God s

nature and attributes : new views of the soul s relations

to him
; new aspirations in the nature of man

;
new

reconciliations of religious difficulties, and of the scrip

tures, prophets, and sacraments of all nations. And
for such reasons as these the religion of the Brahmo

Somaj is called the New Dispensation.
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